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How Can 
Interfaith Couples 
Talk About Jesus? 
A s Christians around the 

world celebrate the b i r th 
of Jesus this month, while Jews 
commemorate an instance of 
t r iumph over the suppression 
of Judaism, the question of how 
Jesus fits into an interfaith family 
has immediate relevance. "Re
gardless of what anyone may 
personally think or believe 
about him," writes Jaroslav 
Pelikan, noted Yale theologian 
and historian, "Jesus of Nazareth 
has been the dominant figure in 
the history of Western culture 
for almost twenty centuries." 
How can a Jewish/Christian 
couple talk about and respect 
each other's feelings about a 
man who has come to mean so 
much—and so many different 
things—to the Western world? 

In many instances, both partners 
in a Jewish/Christian relationship 
have emotional and deeply-held 
beliefs about Jesus. For Christians, 
Jesus is the foundation of their 
faith. For many Jews, he symbol
izes centuries of persecution 
and marginalization. 

Yet, in order for a Christian 
and a Jew to consider marriage, 
they must almost always test and 
stretch the beliefs wi th which they 
were raised. Christians who plan 
to spend their lives wi th a Jew 
must be able to reconcile their 
own religious belief in Jesus wi th 
their emotional commitment to a 
partner who does not worship 

Jesus as Lord. And Jews who 
intermarry must be able to 
respect someone who venerates 
a man whom their tradition 
teaches was not the Messiah. 

Interfaith couples trying to 
talk about Jesus can benefit 
from the new wealth of scholar
ship on the "historical Jesus." 
Recent works by prominent 
theologians and historians 
(see our review on pages 10-11 
of this issue) show that many of 
the words and actions that the 
Gospels attribute to Jesus were • 
actually added by his followers 
after his death. These scholars 
have reconsidered Christianity's 
teachings in the light of discover
ies about what Jesus actually said 
and did. And it appears that much 
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of the Christian theology that is 
troubling to Jews is not based on 
Jesus' actual teachings. Jesus was, 
in the words of DePaul Univer
sity theologian John Dominic 
Crossan, a "Mediterranean 
Jewish peasant cynic" who 
announced the possibility of 
"religious and economic egah-
tarianism," the "brokerless 
kingdom of God." Jesus lived 
and died as a believing, albeit 
radical, Jew. He did not claim 
divinity for himself; rather, i t 
was claimed for h im by the 
earliest Christians. This new 
interpretation of Jesus' teachings 
helps many interfaith couples 
begin to see their differing 
beliefs wi th a fresh perspective. 

Whether we are Christian or 
Jewish, many of our ideas about 
Jesus were instilled in us during 
our childhoods. According to 
therapist and researcher Joel 
Crohn, "many people end their 
formal religious training in early 
adolescence. Although they may 
be very sophisticated in most 
aspects of their lives, their vo
cabulary for talking about reli
gion is often very limited." 

Often, once interfaith couples 
begin to talk about what they 
actually believe about Jesus, as 
opposed to what they've been 
taught in Sunday school or at 
the dinner table, they find that 
their religious beliefs are much 
closer than they imagined. But 
getting to the point of actually 
feeling comfortable talking 

about this emotionally-charged 
issue is a major step. 

Crohn has found that interfaith 
couples who openly discuss their 
religious differences form stron
ger bonds than those who don't. 
And Rabbi Steven Carr Reuben 
cites as "the single most common 
interfaith problem" that many 
couples don't know how to talk 
to one another about religion. 
"Learning to communicate 
effectively and supportively 
about religion is, I believe, 
one of the most important 
skills you can ever learn," he 
writes. This issue of Dovetail 
includes a skills inventory on 
pages 8-9 which may help you 
begin to address the issue of 

Dovetail's mission isto provide a channel 

of communication for interfaith couples, their 

parents and their children. The more families 

can share their ideas, experiences, resources, 

and support, the more they can make peace in 

their homes and communities. Jewish and 

Christian perspectives can dovetail. 

Believing that there are no definitive answers 

to the questions facing interfaith families. 

Dovetail strives to be open to all ideas and 

opinions. Editorial content attempts to balance 

and respect the perspectives of both Jewish 

and Christian partners in interfaith marriages, 

as well as the diverse perspectives of parents 

and children of interfaith couples. Inclusion 

in Dovetail does not imply endorsement. 

Dovetail accepts a thoughtful and constructive 

discussion of all related issues in the Letters 

to the Editor section, and reserves the 

rightto reply 

better communication wi th your 
partner. We hope that the articles 
in this issue w i l l help spark rich 
discussion and deeper under
standing in your interfaith 
family, 
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Jesus in Interfaith Families: 
A Rabbi's Perspective 
by Arthur Blecher 

R eligious family life for 
interfaith couples (and 

indeed for many same-faith 
couples as well) often is l imited 
to the observance of some 
ceremonies and folk customs 
and the teaching of basic ethical 
values to the children. The reason 
for this religious thinness may be 
that interfaith couples seek com
mon, safe ground for family 
religious life, avoiding deeper 
spiritual inquiry and substantive 
religious dialogue. 

I believe interfaith families— 
no less than same-faith house
holds—should be free to bring 
the full richness of spiritual 
exploration and religious dia
logue into their homes. For 
Jewish/Christian couples who 
have agreed that the Christian 
partner's heritage is to be part 
of family life, Jesus must be 
included in the exchange. Yet 
I know of few interfaith couples 
among the hundreds I have 
worked wi th over the years who 
talk much about Jesus. In fact, 
some couples report to me that 
they find trying to discuss Jesus to 
be both confusing and distancing. 

This problem has a two-thou
sand-year history. The career of 
Jesus occurs during the period 
when both modern Judaism and 
Christianity were formed. Doctr i -
nally, the interpretation of the life 
of Jesus is the point from which 
Christianity and Judaism diverge. 
Thus Jesus is the defining bound
ary that separates Christians from 

Jews. The community of Chris
tians is characterized by the 
centrality of Jesus; Jesus is absent 
from the communal conscious
ness of the Jewish people. 

Given this history, how do inter
faith families talk together about 
Jesus? I believe the key is to distin
guish between the teachings o/Jesus 
and the teachings about]esus. 

In my interviews wi th Jewish/ 
Christian couples, I expected to 
find that most Jews do not know 
much about the teachings o/Jesus. 
I was a bit surprised to find out 
that most Christians know little 
of the direct teachings qfjesus, 
except in the most general ways. 

On the other hand, both Jews 
and Christians are aware of 
Christianity's fundamental 
teachings about Jesus: that he 
was the Messiah, or that "Jesus" 
is synonymous wi th "God." 

Even though Judaism has never 
formally or institutionally re
jected any of Jesus's own teach
ings, historically the established 
Jewish community has always 
denied the claims of Christianity 
about Jesus—i.e., that Jesus was 
the Messiah. So Christianity and 
Judaism have always been sepa
rate faith communities. 

I have read all the statements 
in the New Testament that are 
quoted in Jesus' name. I hear a 
fairly consistent voice that I 
attribute to the unusual insight 
of a great human being. While 

Dr. Arthur Blecher is a rabbi and 

psychotherapist in Washington, 

DC. He has counseled hundreds 

of interfaith couples. His doctoral 

work focused on the theological, 

communal and psychological 

implications of marriages be

tween Christians and Jews. 

Learning about the 
teachings of J e s u s 
does not necessari ly 
mean crossing the 
boundary line 
between J u d a i s m 
and Christ iani ty— 
nor does admiring 
the life of J e s u s , 
nor even does being 
inspired by those of 
his s ta tements that 
may resonate. 

December 1995/January 1996 page 3 



^Dovetail 

Dovetail 's Editorial 
Advisory Board 

Rabbi Irwin H. Fisbbein 
Director of the Rabbinic Center 
for Research and Counseling, 
Westfield, New Jersey 

Leslie Goodman-Malamuth 
Co-Author of Between Two Worlds: 
Choices for Grown Children of 
Jewish-Christian Parents 

Lee F Gruzen 
Author of Raising Your Jewish/Christian 
Child: How Interfaith Parents Can Give 
Children the Best of Both Their Heritages 

Father Peter K. Meehan 
Pastor of St. Emeric's Church, New 
York; Co-Author of Happily Intermarried: 
Authoritative Advice for a Joyous 
Jewish-Christian Marriage 

Nancy Nutting Cohen 
Founding member. Twin Cities Interfaith 
Support Group, Minneapolis, Minnesota 

Rev. John Wade Payne 
Pastor of Park Avenue Christian Church, 
New York; Co-Author of Happily 
Intermarried: Authoritative Advice 
for a Joyous Jewish-Christian Marriage 

Rev. Dr Bruce Robbins 
General Secretary, General Commission 
on Christian Unity and Interreligious 
Concerns, United Methodist Church 

Oscar A. Rosenbloom 
Cantor, Interfaith Community of 
Palo Alto, California 

Dr. Andrew S. Watson 
Professor Emeritus of Psychiatry 
& Law, University of Michigan 

Membership on Dovetail's Editorial 
Advisory Board does not necessarily 
imply endorsement of the articles 
and opinions expressed herein. 

I do not accept Christianity's 
claim of the uniqueness of Jesus, 
I do think he was a charismatic 
and inspiring teacher wi th rare 
vision and integrity, the sort of 
person who comes along once in 
an age, like an Isaiah or a Ghandi. 

I f the theoretical key to talking 
about Jesus within interfaith 
households is distinguishing the 
teachings o/Jesus from the teach
ings about jesus, what are the 
practical implications for couples? 
How do Jewish/Christian couples 
talk wi th each other about Jesus 
in a way that is satisfying to each 
of them as individuals and nurtur
ing to the relationship? „ 

First of all, it must be under
stood that a Jew who accepts 
Christianity's assertion about the 
divinity or the kingship of Jesus is 
deemed to have crossed the border
line between Judaism and Chris
tianity. However, in my opinion, 
learning about the life of Jesus, 
reading the statements attributed 
to h im in the New Testament, or 
giving consideration to Jesus' 
philosophical teachings, in no way 
constitute a conversionary process. 
I t can only add to the richness of a 
couple's life i f the Jewish partner 
(and maybe the Christian partner 
as well) learns about Jesus' life and 
is familiar wi th the basic Christian 
doctrines about Jesus. I can know 
what is on the other side of the 
fence without jumping over that 
fence. The important point for Jews 
in relationships with Christians is 
that learning about the teachings of 

Jesus does not necessarily mean 
crossing the boundary line between 
Judaism and Christianity—nor 
does admiring the life of Jesus, nor 
even does being inspired by those 
of his statements that may resonate. 

Nonetheless, partners in interfaith 
relationships need to be aware that 
the majority of the Jewish commu
nity is quite defensive about Jesus. 
This defensiveness is the direct 
result of Christianity's intrinsic 
evangelism. Most Jews probably 
would view wi th suspicion (or 
even condemnation) any indivi
dual Jew who is in any way inter
ested in anything about Jesus. So 
ingrained is Judaism's silence 
about Jesus, that a Jew who ex
presses admiration of his life 
wi l l be suspected of flirting wi th 
Christianity, and a Jew who quotes 
Jesus's statements in a sympathetic 
way might be viewed as a heretic. 
I believe this is both unfair and 
theologically unfounded, but it 
is a sociological fact of life. 

The challenge for interfaith house
holds is to transmit substantive 
religious heritage and not reduce 
it to the mere sampling of isolated 
pieces of reUgion or folk culture. 
Religious nourishment for inter
faith families requires a lot more 
thought and substance than that. 
I think the fundamental key to 
success in this endeavor is the 
same as all other aspects of in t i 
mate relationships: self-awareness, 
mutual respect and the commit
ment to care for each other. ^ . 

December 1995/January 1996 page 4 



Couples Share 
Their Experiences 
by J o a n C. Hawxhurst 

The question of how to discuss 
Jesus in an interfaith family 

is an intensely personal and 
emotional one. Each Jewish/ 
Christian couple w i l l come 
up wi th its own unique way of 
dealing wi th its different percep
tions of h im. Most couples agree 
that they cannot avoid the issue, 
and that they prefer to discuss 
their differing ideas about Jesus 
rather than remaining silent. 
Following are the very different 
reflections 

of several interfaith couples. 

For Karen and Dan, the subject 
of how to talk about Jesus comes 
up more frequently now that they 
have an infant daughter. Karen, 
raised in a large Catholic family, 
acknowledges that "we need to 
decide how to present to Katie 
this person that was Jesus." 

"We haven't really sat down and 
said, 'Let's talk about Jesus now,' 
continues Karen. " I think that we 
w i l l focus on Jesus' life and not 
his death. Whether he's God or 
not—who knows for sure? The 
most important aspect of Jesus 
for us is his example—the 
parables he told and the values 
he espoused. I know that we w i l l 
talk about Jesus wi th Katie. I don't 
want to pretend wi th her that he 
didn't exist, or deny my belief in 
h im. But my Christian belief has 
evolved to focus on the way that 
Jesus lived his life, rather than 
concern about his resurrection 
and our salvation. The words and 
actions of Jesus are a model for 

our ethical behavior. I want Katie 
to learn about and follow the 
example that Jesus, like other 
prophets, gave us." 

Dan, who comes from an obser
vant Jewish family, agrees. "The 
contribution that Jesus made was 
major and profound. In a sense, 
Jesus was killed for his beliefs, like 
Mar t in Luther King, Jr., or, more 
recently, Yitzak Rabin. A l l of these 
people were challenging the status 
quo, trying to bring about radical 
change, and they were intensely 
disliked and fmally killed for 
their actions. 

" I see celebrating Christmas," 
he continues, "like celebrating 
Mar t in Luther King's birthday. 
There are important human 
lessons to be learned from the 
lives of these great men, and we 
can all—Christian and Jew— 
certainly appreciate the moral 
and ethical imperatives that 
they preached. As I think about 
teaching our daughter, I know 
that the lessons of Jesus, along 
wi th Judaism's ethical teachings, 
w i l l be an important part of 
what we pass on to her." 

Dan admits that he still has 
some trouble wi th the idea of 
talking about Jesus. "After growing 
up learning that anything 
not Jewish is not kosher, I still 
have moments when I 'm working 
to come to terms wi th my own 
background. On the one hand, 
I w i l l be vigilant in teaching Katie 
about the historical periods when 
Jews were oppressed in the name 

Joan C. Hawxhurst is the editor and 

publisher of Dovetail. The Christian 

partner in an interfaith marriage for 

five years, she lives in Kalamazoo, 

f\/lichigan, with her husband and 

two-year-old daughter. 

"The most important 
aspect of J e s u s for us 
is his example—^the 
parables he told and 
the values he espoused . 
I w a n t Katie to learn 
about and fol low the 
example that J e s u s , 
like other prophets, 
gave u s . " 
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Neither of them will 
be happy if their child 
is taught the theology 
of the other. J o h n and 
Melony have been 
forced to accept that 
their differing beliefs 
about J e s u s may 
someday drive 
them apart. 

Paragraphs from Rabbi Reuben's 

book are excerpted with permission. 

Copyright © 1994 by Steven Carr 

Reuben, Ph.D., from his book iVIaking 

Interfaith Marriage Work, Prima 

Publishing, Rocklin, CA. To order this 

book call (800) 632-8676 or purchase 

it from a local bookstore. 

of Jesus. On the other hand, I 
have to remind myself that I can 
talk about Jesus in a positive way 
and not betray my upbringing. I 
have not yet totally let go of that 
discomfort. But the more I talk 
about Jesus, the less I 'm threat
ened by him. And whenever I 
get beyond the historical oppres
sion and the childhood admoni
tions against h im, I can see the 
valuable lessons he can teach 
all o f us, regardless of what we 
believe about his divinity." 

" In our family, questions are 
all still open for discussion," 
Karen concludes. "We don't 
have any set rules for what we 
must believe," concurs Dan. 
" I f Karen wanted Jesus to be 
the major spiritual force in our 
family, i t would be threatening 
to me. Luckily, our beliefs about 
Jesus the man fit together nicely." 

Dan and Karen really are lucky. 
Sometimes two partners' ideas 
about Jesus cannot be reconciled. 
In his book Making Interfaith 
Marriage Work, rabbi and 
counselor Steven Carr Reuben 
describes the situation of John 
and Melony. The couple has 
"discovered that although they 
agree on much when it comes 
to religious observance, and 
both feel that they share certain 
religious values, there is one 
issue over which they seriously 
disagree. 

"John has discovered that his 
belief in Jesus is a very important 

part of his Hfe. It is a constant 
frustration and source of separa
tion between them that Melony, • 
as a Jew, doesn't share that belief. 
Each holiday becomes filled wi th 
tension as they both bend over 
backward not to offend the other 
wi th their various religious 
symbols and rituals. 

"As adults they can resolve 
relatively painlessly, for most 
aduhs are able to choose to be 
tolerant of another's right to 
believe whatever he or she 
chooses. But, when i t comes 
to children, to the many deci
sions regarding what they feel 
is important to pass on to the 
next generation, they run into 
a theological brick wall. 

"Neither of them w i l l be happy 
i f their child is taught the theol
ogy of the other. Neither would 
be satisfied to place the religious 
upbringing of their child i n the 
hands of the other. It is so pain
fully clear to them that this 
dilemma has no solution that 
they are resigned to an exclusively 
adult relationship, knowing that 
when they do want to have 
children, they wi l l both want it 
to be w i th someone whose beliefs 
are consistent wi th their own." 
John and Melony have been 
forced to accept that their 
differing beliefs about Jesus 
may someday drive them apart. 

Most interfaith couples, however, 
have an easier time reaching 
consensus than do John and . 
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Melony. For Ted and Mary, the 
specific question of how they 
talk about Jesus in their family 
has not been a primary focus. 
Mary, who describes herself as 
"the more verbal one," says that 
she and Ted "talked about it 
before we got married, when 
we decided to raise our children 
wi th both faiths." Raised in a 
Roman Catholic family, she 
"still believes strongly in what 
she was raised with," although 
her church attendance is sporadic. 
More important to her than 
church attendance, she says, 
"is that our kids grow up wi th 
the knowledge of what it means 
to live a good life. Jesus as a 
prophet, even without the 
God connection, still offers 
an example of how to be decent 
and kind and to do the right 
thing, and I want our two daugh
ters to learn from his example." 

" I believe in one God," says Mary. 
"Jews and Christians both pray 
to one God. I know they say that 
Jesus is supposed to be the Son 
of God, but I have no problem 
wi th thinking of h im as a 
prophet. I know my mother 
would be shocked to hear me 
say that. She is pretty clear about 
telling us that our kids should be 
raised wi th religion, and prefer
ably the Christian one." 

Mary's husband Ted was raised 
in a somewhat secular Jewish 
family, where there was no 
formal religious training and 
"Jesus wasn't praised or belittled." 

Ted "used to feel uncomfortable 
in church services," but has 
become more relaxed about 
attending holiday services. 

" I t is important to me that our 
daughters are exposed to the 
things I was exposed to as I 
grew up—the stories and lessons 
that Judaism teaches. But it is also 
important to me that they learn 
about Mary's background, and 
that includes Jesus." 

Asked how he would feel i f 
his daughters decided that they 
believed in Jesus as Saviour, 
Ted replied that he "wouldn't 
be overjoyed or broken-hearted, 
neither devastated nor excited." 
And Mary agreed, when asked 
about her feelings i f her daugh
ters rejected Jesus. " I don't think 
it would bother me as long as 
they turn out to be happy, 
well-adjusted, good people." 

"So many other things in our 
lives have been really easy," Ted 
muses." We get along well wi th 
each other's families. We're all 
healthy. We don't have financial 
problems. So I guess this is the 
one area of our lives that is not 
an easy thing." 

" In some ways," summarizes 
Mary, " I ' d put Ted above my 
religion. And that is what 
w i l l get us through the 
hard questions." I? 

Meet Dovetail 's 
Editorial Advisory Board 

In response to inquiries from our 

readers, we're introducing a 

different member of our diverse 

and experienced advisory team in 

each issue of Dovetail. 

Nancy Nutting Cohen 
Nancy is one of the founding members 
of the Twin Cities Interfaith Couples 
Support Group. She has been married 
to Harry for 15 years, and they live 
with theirtwo daughters, 12-year-
old Kate and 9-year-old Micahia, 
in Minneapolis. 

Nancy's interest in religious issues 
goes back even further than her 
interfaith marriage. She has a B.A. 
InTheologyand a M.Ed, in Religious 
Education, and she worked as a youth 
minister in Catholic parishes forten 
years. She has been involved forthe 
past five years in facilitating spiritual 
search and growth programs for 
adults, both in groups and through 
one-on-one spiritual counseling. 
She also works part-time as a 
pastoral minister at St. Henry's 
Church in Monticello, Minnesota. 

Says Nancy, "Nobody is more 
surprised than I am atthe strange 
turn my life has taken—from being 
almost too loyal a Catholic to marrying 
a Jew and raising our kids with the 
best of both traditions! I can't help 
but believe my educational and 
work background puts me in a 
unique position to support interfaith 
couples as we move into that great 
uncharted territory ahead of us. It's a 
great spiritual adventure!" 
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Western Reserve University's 

Medical School. Milton Matz, Ph.D., 
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Ann and Milton are Co-Directors of 

the Pastoral Psychology Institute of 

Case-Western Reserve University 
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program for clergy in the nation. 

The institute has trained more than 

550 clergy of all faiths in interper

sonal and counseling skills. In 

addition to their private practices, 

Ann and Milton also lecture, write 

and consult extensively on pastoral 

education, parent guidance, gender 

relations, and marital psychotherapy 

Turning Interfaith Arguments 
into Agreements 
by Ann Matz, M.A., and Milton Matz, Ph.D. 

W hen tempers flare, emotions 
run high and communication 

breaks down, it is time for Egalitar
ian Negotiation—the conflict reso
lution method of choice for couples. 
Its goal is to find satisfying and fair 
solutions to marital disputes, in 
ways that increase family harmony. 

For their families to thrive, 
spouses in an interfaith marriage, 
like spouses in all marriages, must 
reach agreement on many issues, 
including some of the special issues 
facing interfaith families: shall we 
join a church or synagogue, which 
holidays shall we celebrate, how shall 
we educate the children religiously. 
As it is with all families, the impor
tant question is not whether there 
are any disagreements, but whether 
the disagreements are being negoti
ated successfully. 

You can use the following inventory 
to help assess your ability to negoti
ate interfaith issues and to identify 
areas where you might need im
provement. I f you score low, as 
many spouses do, consider getting 
win-win negotiation training at 
your local community college or 
university, or sign up for a work
shop on marital conflict resolution. 

Egalitarian Negotiation Sl<ills 
Inventory for Interfaith Couples 

Circle the response that most 
closely describes how you behave 
with your mate. 

1. Your spouse angrily says: 
"Why of all the people in the 
world did I marry you?" 
How would you reply? 
A. "You owe me an apology!" 
B. Say nothing 
C. "How did I offend you?" 

2. Your mate reverses a joint 
decision about going to services 
without consulting you. I low 
will you respond? 
A. I am likely to ignore the matter 
B. I am likely to tell her/him off 

in no uncertain terms 
C. I am likely to inquire why 

he/she altered the decision 

3. Your spouse has handled 
a mutually agreed-on ritual 
task well. What will you say? 
A. Compliment her/him directly 
B. Mention it to others ' ' . 
C. Say nothing 

4. Your partner chronically comes 
to holiday celebrations a half-
hour late. What will you say? 
A. Nothing 
B. "You're not keeping your 

word!" 
C. "We need to talk about 

our appointment times." 

5. How do you express differences 
to your mate on religious matters? 
Check the item that most re
sembles your style. 
A. I avoid little issues and 

focus only on big ones 
B. I f I have to differ, I do so 

by comparing my ideas to 
hers/his, and asking what 
she/he thinks of my ideas 

C. I've given up on expressing 
disagreement because it 
leads to conflict 

6. How does your partner react to 
your suggestions? 
A. He/she ignores them 
B. She/he is genuinely , 

interested in them 
C. He/she reacts with hurt 

feelings 
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7. How do you react to a disagree
ment with your spouse? 
A. I dread disagreements 
B. I tal<e it as an opportunity 

to improve matters 
C. I avoid all signs of weakness 

in my position 

8. How do you search for 
solutions to disagreements? 
A. By finding out more about 

what we each want and why 
B. By finding out what others 

have done 
C. By discussing the matter 

with friends or family 

9. I f a difference cannot be 
resolved, what are you likely 
to do i f it involves only your 
own religious concerns? 
A. Become angry with her/him 
B. Acknowledge his/her right 

to differ, while maintaining 
my decision 

C. Do nothing 

10. I f a difference ca««o(be 
resolved, what are you likely 
to do i f i t involves only your 
mate's religious concerns? 
A. Back away from the 

conflict to avoid jeopardizing 
the relationship 

B. Graciously accept 
her/his decision 

C. Suggest third party 
consultation to find an 
acceptable solution 

11. I f a religious decision cannot 
be resolved, what are you likely 
to do i f the matter is important 
and concerns both of you? 
A. Threaten divorce 
B. Suggest outside help to 

find an acceptable solution 
C. Do nothing 

12. How does your spouse react to 
what you say? 
A. He/she usually reacts 

in predictable ways 
B. She/he usually reacts 

in unpredictable ways 
C. I tend not to notice 

his/her reactions 

Scoring 

Give yourself one point for 
each correct answer. 

1. C. Anger generally is dealt with 
best by inquiring about its cause. 

2. C. It is important to inquire 
when agreements are changed. 

3. A. Positive feedback strengthens 
behaviors that you like. 

4. C. To renegotiate an agree
ment, focus on the issue with
out attacking the individual. 

5. B. Differences expressed in 
this form invite useful sharing 
of points of view. 

6. B. Spouses respond with 
genuine interest when their 
feelings are respected. 

7. B. Continued conversation 
increases the chances for 
finding creative solutions. 

8. A. Getting more information 
increases the chances for 
finding creative solutions. 

9. B. Respect your personal 
religious beliefs. 

10. B. Respect the personal 
reUgious beliefs of your spouse. 

11. B. A neutral third party can 
increase the chance of finding 
creative solutions. 

12. A. Spouses respond in 
predictable ways when their 
feelings are respected. 

Your Level of Negotiating Skill 

0-6 Beginner 
7-9 Intermediate 

10-11 Advanced 
12 Optimum 

Excerpted with permission from 

The Egalitarian Negotiation 

Inventory for Interfaith Couples, 

by Ann L Matz, M.A., and 

Milton Matz, Ph.D. If you would 

like to participate in research on 

interfaith couple negotiation styles 

by filling out a longer inventory, 

Ann and Milton Matz invite you 

send a stamped, self-addressed 

envelope to Matz Associates, 3609 

Park East, Cleveland, Ohio 44122. 
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Whit Bodman is a UCC minister 

and a doctoral student in 

comparative theology at 

Harvard Divinity School. He 

serves with Dovetail's editor 

Joan Hawxhurst on the National 

Council of Churches' Interfaith 

Relations Working Group. 

For insights into the new scholarship 
on Jesus, try one of the following: 

Borg, Marcus J . Meeting Jesus Again for 
tlie First Time: Tlie Historical Jesus & the 
Heart of Contemporary Faith. San Fran
cisco: HarperSanFrancisco, 1994. 

Mitchell, Stephen. The Gospel According 
to Jesus: A New Translation and Guide 
to his Essential Teachings for Believers 
and Unbelievers. New York: Harper 
Perennial, 1991. 

Jesus as Considered by 
Modern Jewish Thinkers 
by Whit Bodman 

Under the direction of theolo
gian Harvey Cox, author of 

Many Mansions: A Christian's 
Encounter wi th Other Faiths, a 
group of students has gathered this 
year at Harvard Divinity School to 
begin an exploration of "Jesus in 
non-Christian traditions." Our 
work is based on the observation 
that Jesus has not been exclusively 
the object of Christian thinking. 
Buddhists, Native Americans, 
Muslims, Hindus and Jews, 
among others, have also pondered 
his words, life and meaning. Our 
group is exploring what these non-
Christians have said, painted, sung 
and reflected about Jesus. 

I n this article I wi l l survey the 
initial results of our review of 
Jewish art and literature that 
deals wi th Jesus. We started out 
by asking the question, "What 
do Jews think of Jesus?" 

The simplistic answer is, "They 
don't." Jesus has had no place in 
Judaism or in the curricula of 
Jewish schools. But in reality the 
answer is a bit more complicated. 
While Judaism obviously does not 
share Christianity's faith in Jesus, 
some Jews have joined Christian 
scholars in the study of the Jesus 
of history. For Jews, the study of 
Jesus and the scriptures that tell 
his story sheds some light on the 
history of Pharasaic Judaism in 
a critical period. 

A number of books by Jewish 
authors have explored this terrain. 
Some of the most accessible are 
Geza Vermes' trilogy, Jesus the Jew, 

Jesus and the World of Judaism, 
and The Religion of Jesus the Jew. 
Vermes was born Jewish in Hun
gary, converted wi th his family to 
Catholicism when he was six, was 
ordained a priest, and then con
verted back to Judaism. 

Another book that takes a broader 
view and gives a wonderful history 
of Jewish wri t ing on Jesus is Samuel 
Sandmel's We Jews and Jesus. 
Sandmel was a professor at Hebrew 
Union College and author of 
several other relevant works, 
including We Jews and You Chris
tians and When a Jew and Chris
tian Marry. Sandmel, too, concurs 
that Jews, for the most part, do not 
think of Jesus. His history of Jewish 
writ ing on Jesus is highlighted by a 
discussion of several major works 
in the early part of this century, 
particularly Joseph Klausner's Jesus 
of Nazareth (1925), and Claude 
Montefiore's What A Jew Thinks 
About Jesus (1935). Montefiore, a 
theologian and leader of Liberal 
Judaism in England, was unusual in 
his level of interest in Christianity. 

A second genre of Jewish thinking 
about Jesus comes from the tradi
tion of Jewish-Christian dialogue, 
through which theologians have 
engaged each other in discussion 
of their respective beliefs and 
histories. Here we have books 
such as Encountering Jesus— 
Encountering Judaism: A Dialogue, 
by Karl Rahner and Pinchas Lapide, 
and Jacob Neusner's A Rabbi Talks 
W i t h Jesus, in which Neusner 
concludes that he, as a Jew, could 
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never have agreed wi th Jesus' 
teachings. Lapide, who has written 
several books on this topic, is 
somewhat unique among Jews 
in accepting the resurrection 
as historical fact. 

Other Jews have tried to come to 
grips with the Jesus of Christian 
faith. Mart in Buber wrote Two 
Types of Faith as an effort to 
come to terms wi th the human 
Jesus to whom Christians relate. 
Many have suggested that Buber's 
Jesus is a Buber creation, but then 
do we not all see the Jesus of our 
imagination? Eugene Borowitz 
wrote a more analytical work. 
Contemporary Christologies: A 
Jewish Response, in which he tries 
to respond honestly and frankly to 
modern liberal Christian theolo
gians. He states early on that "most 
Jews evaluate claims for Christ in 
terms of Christian treatment of the 
Jews. When a Christian says 'Christ' 
a sensitive Jew begins listening for 
anti-Semitic overtones." 

A third cluster of materials re
viewed by our group were from 
the world of art and literature. Like 
any works of this kind, these deal 
wi th Jesus at the purely experiential 
level. They have the potential to 
challenge us in a deeply personal 
way and can evoke strong critical 
reactions. Chaim Potok wrote 
M y Name is Asher Lev, in which 
a young Orthodox Jew is drawn 
towards the unorthodox life of 
an artist, painting the agony of 
his family in Christian forms—the 
pieta (Mary grieving over the body 

of Jesus) and the cross. The story 
powerfully portrays the issues this 
raises for Jews: "Do you know how 
much Jewish blood has been spilled 
because of h im, Asher?" his mother 
asks, horrified. Shlomo Asch wrote 
the lengthy The Nazarene, which 
tells the story of Jesus from the 
perspectives of a Roman centu
rion, Judas Iscariot and a pupil 
of Nicodemus. Al l three come to 
recognize Jesus as a saint, a Son 
of God. For this literary effort 
(which accompanied stories of 
Mary and other Christian fig
ures), Asch was severely up
braided by some fellow Jews. 

Another approach comes from 
Marc Chagall, a Russian Jew whose 
common subjects were drawn from 
the life of the shtetl. Interestingly, 
when Chagall considered the 
sufferings of the Jews, he often 
turned to the crucifix as an artistic 
symbol. Jesus on the cross wi th a 
tallit (prayer shawl) as a loin cloth 
appeared time and time again in his 
works, which have been met with 
mixed reactions from other Jews. 

Our study group has only begun, 
and we hope to expand the scope 
of the works we consider. We 
would welcome suggestions of 
other sources. As we proceed, we 
hope to create a source of reference 
materials that wi l l not only help 
Jews and Christians understand 
each other, but may also help 
Christians understand dimen
sions of Jesus that are, perhaps, 
best seen from the "outside." p 
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Final Call for Your 
Ceremonies 

Early next spring, Dovetail will 

release the first of several manuals 

of ceremonies created by interfaith 

couples. Scheduled for release 

in March 1996, our Wedding 

Ceremonies for Interfaith Couples 

will be a compendium of sample 

ceremonies designed for use by 

interfaith couples who are in the 

process of planning their own 

ceremony. Dovetail is currently 

accepting wedding scripts for 

possible inclusion in this volume— 

please send your ceremony today. 

The deadline for receiving written 

scripts is January 15, 1996 

l̂ ooking foi* the Peî fect 
Last Miwute Holiday Ciiff 

foi* the 3̂ ewish "Paî tnei* 
in an CTnteî farth Family? 

The Jewish Thought A Day Personal Planner 1996 

• One complete year of inspirational, educa-
tionai entertaining daily tlioughts from a 
variety of Jewisti sources. 
• Complete witfi an easy-to-understand 
Hanukkah guide explaining the liistory, 
traditions & significance of this Jewish 
festival. 

Available bound or unbound able to fit 
in most standard business planners. 
• Includes a beautiful wooden draydel 
with game instructions. 

• Week & month at a glance format. 
• Basic Jewish holiday information. 

$ 1 2 . 9 5 (includes postage) 
Actual size 51./2"x 81/2" 
200 pages 

Order by December 18, to insure delivery before Christmas. 

Ca l l 8 0 0 / 8 0 5 - 0 0 0 4 or Fax: 703/553-2020 

S e n d oi^dei^s to: 
100 G a t e s P u b l i s h i n g Co. 

2700 16th St. South, Suite 659, Arlington, VA 22204 
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Grandmother's Crystal 
Recalls 'Kristallnacht' 
by Andrea D'Asaro 

A few months ago my hus
band came up from the 

basement cradhng one of my 
grandmother's crystal wine 
glasses. The delicate bowl was 
shattered—he had accidentally 
crushed it searching for his 
wooden recorder among our 
storage boxes. One of my favor
ite heirlooms was destroyed. 

I threw out the shards and kept 
the remaining glasses in storage. 
M y grandmother had shipped 
the old set of etched glasses 
from Berlin to relatives in New 
York, just a few months after 
Kristallnacht—November 9, 
1938, the day that marked the 
beginning of the persecution 
and annihilation of Germany's 
Jews. Her grandmother and 
relatives before her passed them 
down through the women in 
the family, she once told me. 

Kristallnacht means, literally, 
the night of broken crystal, for 
on that dark night 57 years ago, 
Nazi storm-troopers smashed 
windows and glass in thousands 
of Jewish synagogues, shops and 
homes, httering the streets wi th 
broken glass. 

As Hitler began to increase 
his persecution of the Jews, 
my grandparents planned their 
escape to America. They were 
both of Jewish ancestry—and 
counted as Jews by the Nazis— 
but like many Germans their 
families had taken on the customs 
of Christians and assimilated. 

No matter how tenuous, I've 
wanted to catch hold of their 
Jewishness and the pain of the 
broken glass. M y desire to con
nect to something comes from 
a lack of roots in the ground. 
My father was cut off from his 
Italian grandfather by divorce, 
and my mother through adop
t ion. I've adopted my grandpar
ents' fear and aversion to any
thing connected to the war; I 
haven't been brave enough to 
see Schindler's List or visit the 
Holocaust Museum. 

Both my grandparents had 
a secretive style you sometimes 
see in Jews who survived. Once, 
while on vacation wi th them in 
Europe, I heard them whispering 
about relatives long gone. I 
learned most of the family 
history of a thi rd cousin, 
Rosemarie, who told how my 
grandmother's and her own 
brother were killed i n the camps. 

Only after my grandfather's death 
did my grandmother fmally speak 
about the Holocaust. We were 
sitting on the green wooden 
bench in a shady niche of her 
garden surrounded by pine trees 
grown wide and deep since my 
grandfather planted them. She , 
told me in a whisper how her 
husband's interrogation by the 
Gestapo just before Kristallnacht 
pushed them to leave the country. 

They also feared their daughter 
(my mother), whom they adopted 
from a non-Jewish family, would 

Andrea D'Asaro writes about 

interfaith issues for a number of 

publications. She lives with her 

husband and six-year-old son 

in Elkins Park, Pennsylvania. 

I often wonder if my 
set of green g lasses 
w a s used by w o m e n 
w h o called themse lves 
J e w s . This year, on the 
Night of Broken Crysta l , 
I brought them out in 
the open where the light 
shone on their beauty. 
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be taken from them. So they 
sent their 9-year-old to a 
children's home in Switzerland 
and began shipping packages, 
including the fragile crystal, 
to friends in New York. 

I often visited their dusty but 
orderly home in surburban New 
York—a peaceful respite from my 
chaotic life wi th three siblings in 
a middle-class New Jersey town. 
Every morning they read the 
New York Times and ate soft-
boiled eggs out of small plastic 
egg cups wi th matching spoons. 
The wooden, hand-carved egg 
cups were reserved for the 
grandchildren's visits. 

M y grandmother kept the 
fragile crystal in a glass 
breakfront. There, tucked into 
a glass box near the green heir
loom glasses after her death, my 
mother found a note. The words, 
writ ten in a shaky fountain pen 
script, granted the glasses to me. 

Despite her silence about her past, 
she felt like my real mother. Like 
her, 1 felt wounded, but unable 
to speak. I had to be different 
from my own mother who was 
an Aryan, untouchable. 

Even though my grandparents 
didn't identify w i th their Jewish 
ancestors—they never practiced 
the Jewish faith—there was 
something about them that 
was Jewish, something handed 
down, like the glasses. Some
thing I wanted to hang on 
to and call my own. 

I often wonder i f marrying into 
a Jewish family was my way of 
mending the break. M y husband's 
family nourishes a tribal bond at 
big, noisy family gatherings (like 
the annual Passover Seder) but 
doesn't go in much for trips 
to the synagogue. 

It feels like my husband and I 
are passing down something by 
giving our son a Jewish identity; 
we send h im to the Jewish 
Children's Folkshul in Philadel
phia and celebrate Jewish holidays 
at home. But I haven't converted, 
feeling more comfortable unde
fined despite my longings. 

I often wonder i f my set of green 
glasses was used by women who 
called themselves Jews. Since my 
grandmother's death they remain 
hidden in the basement, wrapped 
in a newspaper dated from the 
year she died. 

This year, on the Night of Broken 
Crystal, I brought them out in the 
open where the light shone on 
their beauty. I filled them wi th 
wine, and toasted my family— 
the unknown ancestors and 
those I still can hold and love. 7^: 

Reprinted with permission from the 

Philadelphia Inquirer, November 12, 

1994. 
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Letters to 
the Editor 

•
have recently been introduced 

to Dovetail and find it to be a 
wonderful, thought-provoking 
publication. I am enclosing a 
check to cover a subscription 
for our family and a gift sub
scription for some dear friends. 
I 'm also providing the names 
and addresses of two families 
who could benefit from a free 
sample copy. 

Please keep up the good work. 
Thank you for providing such 
a helpful periodical. 

Debbie Oswalt 
Richmond, Virginia 

W e have read our first 
issue of Dovetail and 

are delighted wi th it . We look 
forward to future issues. 

Gregory Andreas & 
Judy Rosenberg 

Piedmont, California 

I really enjoy the newsletter 
and find it useful i n many 

ways, particularly when there 
are articles or letters about those 
who have tried to keep in contact 
wi th both religions, and expose 
their children to both sides, 
instead of pretending to ignore 
M o m or Dad's background, or 
behaving as i f it is not as impor
tant. I think that children can 
sense when this is going on, and 
that it has a negative effect on 

them in the future. It is also 
good to read about mixed 
couples, especially since I don't 
really personally know other 
people in the same situation, 
and I usually hear more about 
how mixed marriages such as 
my own are "destroying" Judaism. 

In my experience, groups that 
remain exclusive and turn 
against anyone different, rather 
than welcoming them in, end 
up creating their own extinction. 
W i t h my situation, my husband's 
cantor had initially refused to 
participate in our wedding. I was 
slightly insulted and felt rejected. 
But i f my husband's rabbi hadn't 
been so welcoming, so nice, so 
wil l ing to perform our wedding 
ceremony (and convincing the 
cantor to jo in in , as well), I 
would have not felt inclined 
to attend temple services wi th 
my husband on the holidays. 
Or jo in the temple. Or light 
menorah candles for Hanukkah. 
Or go into a Jewish museum I 
happened to walk by while 
visiting another city. And 1 
wouldn't be seriously debating 
what to do for our future chil
dren—a baptism or a bris? Had 
I been completely rejected by 
the rabbi, cantor, and temple, 
I would have been turned off 
from Judaism, not completely, 
but it would have made me feel 
slightly more negative. Who 
wants to be involved in some
thing that rejects and reviles 

them? But their openness made 
me more open, too, and more 
wil l ing to be involved and con
sider the possibilities for our 
future children. Which is what 
I read about in Dovetail. 

Laime Vaitkus 
Norwalk, Connecticut 

Let me begin by congratu
lating you on this inspira

tional magazine! I have enjoyed 
and been enlightened by every 
issue that I have seen thus far. 
As a published writer myself, 
I appreciate the effort that goes 
into creating and maintaining 
such an important publication. 
Please keep up the good work. 

Recently, and not without the 
support of your magazine, I 
entered my interfaith marriage. 
I am looking forward to 
future issues. 

Loretta Fox 
Philadelphia, Pennsylvania 
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Dovetail is the only independent national periodical devoted to 
the challenges and opportunities of life in an interfaith family. 

Dovetail makes a great gift for: 

• parents trying to be supportive of their 
grown children's decisions, 

• dating, engaged and newlywed couples, 

• couples with new babies, 

• families with teenagers, 

• clergy who perform interfaith wedding 
ceremonies, 

• counselors, 

• church and synagogue libraries, and 

• anyone interested in the issues facing 
interfaith families. 

To order by check, please send $24.99* per 
subscription, plus $4.50* per back issue, to 
Dovetail Publishing, RO. Box 19945, 
Kalamazoo, M I 49019. 

To place an order wi th a Visa or MasterCard, 
please call (800) 222-0070. 

International subscriptions are $35.00. 

^Michigan residents please add 6% sales tax. 

The following back issues of Dovetail are 
currently available at $4.50 per issue: 
Issue 1:4 Interfaith Weddings 

Issue 1:5 Grandparents of 
Interfaith Children 

issue 2:1 Children's Religious Education: 
How to Decide 

Issue 2:2 Children's Religious Education: 
Implementing Your Decision 

Issue 2:4 Welcoming Ceremonies 

Issue 2:5 Intermarried Clergy 

Issue 2:6 Adult Children of Intermarriage 

Issue 3:1 Ideas for Celebrating 
in an Interfaith Home 

Issue 3:3 Seeking Therapy: When 
Interfaith Couples Need Help 

Issue 3:4 Death in an Interfaith Family 

Issue 3:5 Passover and Easter 
Issue 3:6 Coming of Age in an 

Interfaith Family 

Issue 4:1 Children and Change: Divorce and 
Adoption in Interfaith Families 

Issue 4:2 Mistletoe and Menorah: 
Interfaith Families and the 
December Dilemma 
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